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Extracts from 
Rampa rebellion 
by 
David Arnold

David Arnold in his essay ‘Rebellious hillmen – Gudem Rampa raisings’ referred to the despatch of Visakha district Collector that “According to Agent (District Collector), Bodadu had been wandering about the hills from village to village ‘like a man possessed’ for the past two years, making ‘certain mad prophecies’ and saying that the gods favoured a fituri.  With the help of Potukri Maladu, he gathered a band of about twenty Sivasaris and other Konda Doras and in January 1886 they travelled through the hills of Padwa and Madugula, visiting shrines and seeking divine approval for a fituri.  Among the sites visited was Matsya Gundam, a rock pool on the sacred Macheru river near Paderu.  On their return they began to make preparations for the rising.”   David Arnold further elaborates that “at the end of 1885 Potukuri Maladu, a Konda dora priest (or Sivasari) and cultivator, was visited by Salabi Bodadu, a Sivasari from a neighbouring Mutta.  Bodadu said that god had appeared to him and assured him that the hill people would once again rule their country and that they would be successful if they rose in a fituri against the government.  Bodadu also told Maladu that he had met the Pandavas in a jungle: they foretold success for the revolt and, as a token, gave him a cane, which he showed to Maladu.  Maladu consulted Murla Balayya, the munsif of Sadiki village and a Bagata, who gave his approval to a fituri.  The can was placed in Maladu’s hut and worshipped.”

He concludes that “in Eastern ghats the function of religion may be said to have been two-fold.  Firstly it expressed the hillmen’s dissatisfaction with their subjugation and offered a means by which they hoped for deliverance from oppression.  Secondly, it gave them a new courage, a heightened sense of their common identity as hillmen; it forged a new solidarity that enabled them to fight their materially more powerful opponents.”

The identification of tribes with Pandavas and the influence of lowland on the economy, polity of tribal life can be traced in the history of the area which is reflected in the oral literature, festivals and ritual of tribes.  

Nandapuram

The Nandapuram is in present Koraput district of Orissa, is the capital of Nanda rulers of Pataliputra before Gupta period.  The Nandapuram kingdom was later ruled by different dynasties.  The Silvamsis (Saka 348) of Nandapuram have marital relations with the Matsya dynasty ruling the lowlands of Visakha district with Vaddadi as capital.  The name of Vaddadi means Odda Aadi – ‘the starting point of Odhra Desa’.

Nandi panduga

In the fertility festival Nandipanduga, celebrated for seven days once in three years in every village of Chintapalli and Gangaraju Madugula Mandals, Konda dora priests sing the glory and plight of pandavas.  The villagers enact the song.  The songs start with a couple of lowlands Ambatula raju (Gruel king), Annamula devi (Rice queen).  The Gruel king clearing the bushes in his land for in bringing it under cultivation is very much tired and fell asleep.  Meanwhile the Siva and Parvati were passing through that area in their chariot.  Parvathi forced Siva to stop the chariot near the lands of Gruel king.  Both of them were enjoying their privacy.  The whole grass in the area was moving due to their moments. The Gruel king woke up from the nap due to the noise.  He presumed that some wild animal must in the bushes or behind the grass and fired his gun.  Parvati enraged for disturbing their privacy, cursed that whosoever disturbed our privacy, shall leave his wife and go to forests.

The Gruel king thus went to the forests.  Then he started staying with a native (tribal) girl ‘Asiveyula papa’.  The wife of Gruel king while carrying food to husband, saw a snake and requested him to fetch the meat of the snake. The king of the snake gave one of the snakes on the condition that if ‘papa’ gives birth to a male child, he will kill and in case female child is born, it should be returned to him.  But a wild pumpkin was born to them.  The Gruel king left it in the way.  A shepherd collected it.  When he was cutting the pumpkin the Satte Panduraju was born.  

One young girl Nandamma (Nandi = Bullock) came from lowlands to uplands.  She fell in love with Panduraju.  But Panduraju expressed that he cannot afford to maintain a girl from lowlands.  Then Nandamma assured him he will remain in anthill and he can worship once in three years.  

Panduraju married Gonthemma and they gave birth to Pandavas.  Pandavas went to Annamula devi (Rice queen, their aunt, whom Gruel king left in lowlands).  This Annamula devi, as a virgin gave birth to one Kolanna (Kolanna is village servant).  Kolanna migrated to the hills and started living with Pandavas.  The Bhima who went to get seeds from the rice queen has taken Kolanna also to negotiate on their behalf.  The Pandavas sent Kolanna to Tata Sunkam raju (sunkam = tax) for his blessings.  

While Sahadeva was grazing the cattle, the Duryodhana of lowlands has taken the cattle by force.  The Pandavas chase Duryodhana.  Bhima has thrown the cattle on both the sides, hill side and lowland side.  The cattle thrown towards hills have turned out as wild animals – the cattle thrown downwards have become village (domesticated) animals.  But Pandavas are still unable to defeat Kauravas.  The exploitation of Pandavas by Kauravas still continues.  ‘The harvest of Pandavas is going to the feast of Kauravas’.

While song thus ends with a distress note – the ritual ends with optimism.  The possessed Pandavas and their Sivasaris remove the implants in the field inserted through sorcery by  neighbours.  The removal of implants creates hope to start farm works.  

The identification with Pandavas is associated with the history that this areas was ruled by Matsya dynasty.  In Mahabharata, the Pandavas stayed incognito for one year in Matsya kingdom during their exile.  So the tribals identify themselves as Pandavas in exile in Matsya desa.  Kolanna (the village servant in the song) hails from Pittagadda village of lowland abutting uplands of Matsya country.  The Pittagadda is one of the territories in Matsya country.  

While the Nandi festival and ballad depicts the exchange and exploitation in the relationship of lowlands and uplands, another ballad sung by tribe women during transplantation describes about the contradictions in the perceptions and world views of lowlands and uplands and celebrates the wedding of untouchable girl with the king as an ideology for the welfare of the both lowlands and uplands between ruling castes and their untouchable subjects among the tribals.  

Golugonda kingdom

It is assumed the Golugonda kingdom which was abolished by British in 1830s, and Madugula were formed by the relatives of the rulers of Nandapuram. (D.F. Chernical, Visakhapatnam District Manual).

Golugonda kingdom known as Vajragada was liquidated by the rulers of Vaddadi in 11th centuary.  Thus there have been mutual alliances and rivalries among the rulers and also hierarchies and divisions among the tribals.  

According to the ballad – Makali sakti of Nandapuram is queen of Nandapuram and Bhairavudu is her brother and Venkatesudu is her son.  The daughter of Venkatesu, Racha kanniya is married to lowland king Devendra.  The sister of Devendra is married to Venkatesa of Nandapuram.  

The seven sons of Venkatesu, the princess of uplands in their way on hunting crossed the border of the tribal areas, descended into lowlands.  They came across the seven daughters of Devendra swinging and merry making.  They questioned the princess for intruding into their privacy.  In course of arguments, they recognised each other as nephews and nieces.  They eloped and married.  The lowland king Devendra took this ‘elopement’ as theft and summoned the couples and punished them with imprisonment.  The eldest among the daughters of Devendra, Modamma was pregnant.  The youngest sister Muvvalamma did not dare to go to Devendra and left to one Kothapalli in lowlands with husband.  

The upland princess felt the hand cuffing and imprisoning them as humiliation, committed suicide.  The daughter of Venkatesu, i.e. wife of Devendra also committed suicide for the fate of her daughters and nephews.  

Modamma gave birth to Sanjeeva raju, who is heir apparent to both lowland and upland kingdoms.  One day while going on hunting, he fell in love with a girl of untouchable Mala community ‘Mala Gangu’.  Modamma and others were confronted with a dilemma on what to do with son, excommunication according to tribal customs or allowing him to keep the girl as concubine according to lowland customs.  In both the situations, their reputation will go down and Sanjeeva raju may feel it as humiliation and likely to resort to extreme step like his fathers.  

Modamma referred the matter to mother queen Makali sakti of Nandapuram.  She directly went to Mala gangu and found her deserving to be the queen.  She celebrated the marriage of the couple and coronated them and thereby setting an ideal for the society divided into geographical (upland, lowland), touchable and untouchable, ruler and ruled divisions.  

The Matsyas
“At Simhachalam occur several inscriptions of a line of chiefs called the Matsyas of Oddavadi.  Copper grants found at Dibbida agraharam in this district say that the founder of the family was descended from a fish (Matsya means fish), married a daughter of the king of Orissa, and was appointed to rule over ‘the Oddavadi country’.  The Matsyas seem to have become independent there in the thirteenth century.  It is perhaps worth noting in this connection that the Madgole zamindars venerate fish, being installed on a fish-shaped throne and using as their signature a symbol representing a fish; that they claim to be descended from ‘the rulers of Matsya desa’ and bear the title of ‘chiefs of Vaddadi’; that Vaddadi (just south of Madgole) is locally derived from Odda-vadi, meaning ‘the beginning of the Uriya land’; and that in the country round Madgole legends are still recounted of a line of local Golla chieftains who gave their name to Golgonda and built the forts of which traces still survive in those parts.”   (Vizagapatam District Gazetteer, pp.27)
History organizes its data in relation to conscious expressions of social life, while anthropology proceeds by examining the unconscious foundation. (Claude Levistrauss, 1979, Myth and Meaning, pp. 243, Schocken Books, New york)
In our societies history has replaced mythology and fulfils the same function, that four the societies, without writing and without archives the aim of mythology is to ensure that as closely as possible – complete closeness is obviously impossible – the future will remain faithful to the present and to the past.  For us, however, the future should be different from the present, some difference depending on our political preference.  (Claude Levistrauss, 1979, Myth and Meaning, pp. 42, Schocken Books, New york)
In Nandapur, there are ruins of the temples of Mahakaleswara, Vaitala Bhairava and Goddess Durga. (Orissa District Gazetteers, Koraput, 1966, p.41)
The ‘Madgole’ family and estate zamindars claim descent from the sovereigns of “Matsya desa’ who were closely connected with the Pandava race.  They state that they established themselves first at Paderu, a place lying above the ghats to the north of Madgole.  There is a reservoir called, ‘Matsya gundam’, containing great numbers of fish.  Before signing their names, the zamindars of Madgole inscribe the figure of a fish on the paper, and the same is borne on their flags.  An other account is that they came into the country with the founder of the Jeypore family, whose cousins they are, and who gave them the Madgole country as a fief; with the title Bhupati, or lord of the earth. (Vizagapatam manual, 1869, p. 320)
History reveals the fact that Dandakaranya was ruled by Nal dynasty.  Stone inscription of Podagarh (Koraput), gold seals from Adnega village of Kondagaon tahsil (Bastar district).  The Vakataka queen Prabhavati Gupta, the daughter of Chandragupta Vikramaditya II had established her kingdom capital at Nandapur which is probably the same as Nandapur township in Koraput district.  The Chakrakot mandal was ruled by Chalukyas, Kakatiyas and Chindaknagas were followed by Annamraju who gave the Bastar to it which appears to have been derived from the Sanskrit work Bakhtitar.  Annamraju is identified as a Kakatiya ruler justified by a rock inscription of Dantewada. (India-a regional geography, p. 775, NGSI)
In the Gudem-Rampa case religion was used to express dissatisfaction with subjugation and frame the terms of deliverance within a known model that provided symbolic capital to counteract the superior control of economic capital by their oppressors.  Travelling Ecclesiastes  (sivasaris) moved through the region, with the prophecy in 1886 of one Bodadu that God had ordained a successful fituri (rebellion).  This was rendered authentic by the encounter of Bodadu with the five Pandavas (the redemptive brotherhood of the Mahabharata epic in the Hindu tradition) in the jungle, a symbolic mediation of local and national culture that was politically expedient for integration of hillmen with supporters in the plain. (David Arnold, 1982)
The Silavamsis of Nandapur were a branch of the famous Sailavamsis who ruled over the Vindhya tract from their capital at Nandivardhana (Nagardhan) about twenty miles north-west of modern Nagpur.  After the fall of the dynasty a branch of it migrated towards Trikalinga and succeeded in carving out a dominion in modern Koraput region.  The capital of the new kingdom was named as Nandapur after the ancestral capital Nandivardhana and the rivulet flowing close to its site was called Sila after the name of the ruling dynasty.  

The earliest known king Ganga Raju was ruling over Nandapur sometime in the middle of the 14th Century A.D.  His son Viswanadha Raju alias Bhairava Raju was ruling at Nandapur in the second half of the 14th Century A D.  It has already been pointed out that he married the princess Singamma, the daughter of Jayanta Raju of Matsya family of Vaddadi.  His son Pratapa Ganga Raju was a powerful ruler and a feudatory of Kapileswara Deva, the famour Suryavamsi monarch of Orissa……..The ruins of the famous throne of 32 steps found at Nandapur are ascribed to the rulers of this dynasty.  It indicates that these rulers with their power and pelf emulated the glory of the famous Vikramaditya of Ujjain who is said to have mounted the throne on 32 steps.  (Orissa District Gazetteers, Koraput, 1966, p.57, 58)
During the time of Pratapa Arjuna that Singamma, daughter of Jayanta Raju, was given in marriage to Viswanadha Raju, the Silavamsi prince of Nandapur and thus the Matsya and the Sila families came very close together.  Two inscriptions dates Saka 1348 Plavanga Ashadha Su. 11 and 15, Friday and Tuesday corresponding to 4th and 8th July 1427 record the gift of Singamma, wife of Viswanadha raju of the Matsya family of Vaddadi.  This indicates that the marriage was performed sometime before 1427 A.D. and probably during the rule of Pratapa Arjuna.  Singa Raju, the grandson of Pratapa Arjuna, led contemporaneous with the Silavamsi king Pratapa Ganga Raju, son of Viswanadha Raju and both these rulers are known to have jointly donated the village Kampana in the territory of Killaris (Bobbili).  (Orissa District Gazetteers, Koraput, 1966, p.56)
Raja Krishna Deo was succeeded by his son Viravikrama Deo sometime in the middle of the 17th Century A D.  It is said that Vinakaya Deo and his first six successors had each only one son and considering it inauspicious Viravikrama Deo resolved to remove his headquarters elsewhere.  The astrologers reported that the site of the present Jeypore was a place for the Kshatriya class and so was quite suitable to be the honoured capital for his kingdom.  Acting on the advice, it is said Viravikrama shifted his capital to that place and named it as Jayapura.  (Orissa District Gazetteers, Koraput, 1966, p. 62)
Under the Suryavamsi rule, ‘Saktism’ and ‘Vaishnavism’ began to flourish.  The neo-Vaishnavism cult of Shri Chaitanya became very popular in this region and it is held that Lord Chaitanya visited Matsya tirtha (Machkund) in the course of his piligrimage in the South.  (Orissa District Gazetteers, Koraput, 1966, p. 359)
Koraput district comprised the ex-Jeypore estate which in early medieval times was known as the Nandapur kingdom….. The invasion of the Deccan by Samudragupta brought in its train the neo-Brahmanical civilisation which then revived in India.  This inaccessible forest tract then known as Mahakantara or Mahavana could not be excluded from the reach of the all pervading culture of the time.  In the 5th century AD, the Nalas and , the Vakatakas viewed with one another for the possession of this area and both the dynasties being famous patronof Brahminical Hinduism, this religion got a strong foothold here during that time.  PUshkari, the capital of the Nalas situated in the modern Umarkot tahsil of Koraput district, was a seat of culture and learning in the 5th century AD.  (Orissa District Gazetteers, Koraput, 1966, p. 358)
Communication – Symbols, Articles, gestures in rituals:

	Life
	X
	Death

	Right
	-
	Left

	Auspicious
	-
	Inauspicious 

	Clockwise (Right)
	-
	Anti clockwise (Left)

	Turmeric rice
	-
	White rice

	
	
	Black seasamums

	Gift
	-
	Contribution

	Jamoon
	-
	

	Worship
	-
	Evil eye

	Seat of wedding
	-
	Pyre 


	Nature
	X
	Culture 

	Taboo
	-
	Festival 

	Taboo
	-
	Permission

	Forest demons
	-
	Culture deities

	Awful goddess (Maveli)
	-
	Mother earth (Jakari)

	Ban on consumption
	-
	Celebration for consumption

	Boiled
	-
	Fried

	Nicknames
	-
	Glorification 

	Metaphor
	-
	Metaphor

	
	
	


Kondareddies
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It is assumed that the Golugonda kingdom which was abolished by British in 1830s, and Madugula were formed by the relatives of the rulers of Nandapuram. (D.F. Chernical, Visakhapatnam District Manual).

Golugonda kingdom known as Vajragada was liquidated by the rulers of Vaddadi in 11th centuary.  Thus there have been mutual alliances and rivalries among the rulers and also hierarchies and divisions among the tribals.  

History organizes its data in relation to conscious expressions of social life, while anthropology proceeds by examining the unconscious foundation. (Claude Levistrauss, 1979, Myth and Meaning, pp. 243, Schocken Books, New york)
In our societies history has replaced mythology and fulfils the same function, that four the societies, without writing and without archives the aim of mythology is to ensure that as closely as possible – complete closeness is obviously impossible – the future will remain faithful to the present and to the past.  For us, however, the future should be different from the present, some difference depending on our political preference.  (Claude Levistrauss, 1979, Myth and Meaning, pp. 42, Schocken Books, New york)
In the Gudem-Rampa case religion was used to express dissatisfaction with subjugation and frame the terms of deliverance within a known model that provided symbolic capital to counteract the superior control of economic capital by their oppressors.  Travelling Ecclesiastes (sivasaris) moved through the region, with the prophecy in 1886 of one Bodadu that God had ordained a successful fituri (rebellion).  This was rendered authentic by the encounter of Bodadu with the five Pandavas (the redemptive brotherhood of the Mahabharata epic in the Hindu tradition) in the jungle, a symbolic mediation of local and national culture that was politically expedient for integration of hillmen with supporters in the plain. (David Arnold, 1982)
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Medicine men





Awful Dieties





Village sites





Friends





Ancestors





Culture





Nature





Locals + Migrated





Leaders





Konda reddies





Nymphs (Gannikalu) – Festival of Caryota Urens


Shepherds (Gollalu) – Festival of Mangoes


Forest Kings (Adavi raajulu) – Post harvest festival


Elders – Lizard, Bandocoot etc.





Bhudevi panduga


Pandava rajulu


Kothalu


Pujaris (Priests)


Lenkalu





Petharlu


Guna kuduru (a pot in a corner of the house)





Gangalamma


Gorle (valmiki)’s sister


Mannana relationships





Gottu basa


Nagari basa


Chavadi basa


Negadu basa


Samartha chintalu


Bhudevi chintalu


Govula, Gubbatla mamidi


Gangalamma basa


Maganali metta








Maveli


Dari panduga (Road festival)





Village Munsiff


Muthadar


Munsabdar (Rampa)





Jataralu


Sivarathri


Korukonda





Goravalu


Vejjulu





Kavi kattu





Sorcery





Chedupulu





Bhudevi panduga





Mother earth
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